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The TJnilingual Inscriptions K. 138 and K. 3232, 1 translated. 
— By J. Dyneley Peince, Ph.D., Professor in New York 
University, New York, N. Y. 

Happily for the Assyriological world, the long discussion as 
to the existence of a non-Semitic " Sumerian " language is rap- 
idly drawing to a close. Indeed, the main question may be con- 
sidered as practically settled. Even Friedrich Delitzsch, who has 
been until recently perhaps the most authoritative of the Anti- 
Sumerists, 3 has at last changed his views and now holds that the 
Sumerian was really a language and was not merely, as the 
Anti-Sumerists thought, an ideographic system of writing the 
Semitic Assyro-Babylonian. 3 It may be stated that the majority 
of Assyriologists are now convinced of the two following main 
facts : first, that the cuneiform system of writing originated with 
a non-Semitic people ; and second, that the language of this non- 
Semitic race, of which we have so many specimens, most of 
which appear in connection with an interlinear Assyrian transla- 
tion, should be known as Sumerian. 4 The reasons formerly 
advanced for the name Akkadian are now very generally regarded 
as unsatisfactory. A history and elucidation of the entire ques- 
tion is given by Weissbach in his short but comprehensive work 
Die sumerische JFrage. 1 

Of course, Assyriology is really only at the threshold of 
Sumerian investigation, as there are many important problems 

1 Published in Haupt's Akkadische und sumerische Keilschrifttexte, 
pp. 104-106. 

2 See his Hdwb., throughout, and his Assyr. Or., 1889, § 25, where he 
gives a long excursus against the theories of the Sumerists. 

3 Cf . his remarkable work Die Entstehung des altesten Schriftsy stems, 
oder der Ursprung der Keilschriftzeichen, Leipzig, 1897. 

4 F. H. Weissbach, Die sumerische Frage, Leipzig, 1898; p. 181. 
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still to be solved. Of these the most weighty are undoubtedly : 
first, as to the phonology, grammatical structure and syntax of 
the language ; secondly, as to its vocabulary ; and thirdly and 
finally, as to its possible similarity to existing agglutinating 
speech-families. Dr. Christopher Johnston in the JAOS., xv. pp. 
3 17-322, has stated with admirable clearness the lines along 
which Sumerian research should proceed. 

The following three inscriptions belonging to the library of 
Assurbanipal are entirely unilingual, i. e. only in the Sumerian 
without the customary Assyrian interlinear translation. Nrs. 1 
and 2 have never been translated before. They all relate to the 
ancient Semitic idea that disease (and incidentally sin, of which 
the A ssyro- Babylonian religion had a deep consciousness 1 ) may 
be removed by being mysteriously communicated to animals of 
the goat or deer species, which are then formally driven away 
with their load of guilt into the wilderness. In a paper on the 
Scapegoat read before the A.O.S. in Baltimore, 1897, but not 
published in the Journal," Dr. Christopher Johnston discussed 
the translation of Nr. 3. A popular summary of this paper 
appeared in the American Antiquarian, xx. pp. 140-3, where 
the author merely gives the translation of the inscription with- 
out any comments on the text, comparing, however, the Assyrian 
ritual of the scapegoat with the similar Hebrew custom. 

In the Priestly Code of the Pentateuch, in Lev. xvi., we read 
that, on the Day of Atonement, the high priest (Aaron) was com- 
manded to come to the sanctuary, where, after purifying himself 
with water, he was to put on the holy vestments. Two he-goats 
were then chosen for a sin offering, as well as a bullock for a sin 
offering and a ram for a burnt offering. The two goats were to 
be solemnly placed before Jhvh at the door of the tabernacle. 
Lots were then cast upon the goats, one of which was destined 
for Jhvh and the other to be a scapegoat for the demon Azazel. 

1 Cf. the popular article by Tallqvist, Finsk Tidskrift, xxxii. H. 3, 
pp. 193-314: Fornbabyloniska och hebraiska psalmer ; and see espec- 
ially, IV. R. s 10. 

2 Mention is made of it in JAOS, xviii. p. 388, Nr. 24. 

3 For Azazel, Heb. ^Tfcttjf, cf - Cheyne, "The Date and Origin of 
the Ritual of ' Aza'zel," T ZATW. xv. pp. 153-6. Also Encycl. Bibl. i. 
s.v. Azazel, and Johnston, Amer. Antiq., xx, p. 141. Reuss, QeschichW, 
p. 201, says that the conception of Azazel lies in the way which led to 
that of the Devil. 
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The goat upon which the lot for Jhvh fell was accordingly pre- 
sented and slain as a sin offering, together with the bullock and 
the ram. The high priest then laid his hands upon the head of 
the live scapegoat, confessing over it all the sins of Israel, which 
were thus thought to be placed upon the animal. A man especi- 
ally appointed for the purpose led the goat into the wilderness, 
where it was allowed to go free " to Azazel." We should note 
that both the high priest and the person who led the animal away 
must purify themselves by washing after the ceremony. 

Such, briefly, was the Hebrew custom with the goat. It- is 
interesting in this connection, however, to note that in cases of 
cleansing from leprosy a similar practice was followed with birds. 
If the leprous spots had disappeared from the patient, 1 the priest 
took two birds, one of which was killed and its blood allowed to 
flow into a vessel over running water. The blood of the dead 
bird was then sprinkled over the patient. The living bird, after 
being dipped in the blood and thus infected with the curse, was 
permitted to fly away " into the open field " (cf. Lev. xiv. 9, 53). 

Of the following inscriptions, Nrs. 2 and 3 show an interesting 
parallel with these Hebrew rites. In Nr. 2, the god Marduk is 
enjoined by his father Ea to bring " the gazelle which alleviates 
pain " before the patient, who in all three inscriptions is men- 
tioned as " the king," and to place upon his head the head of 
the animal. The gazelle, having thus got the disease, which was 
of course caused by demons, was driven away from the king, 
who was straightway conjured to become clean. In Nr. 3, 
the king, after coming forth from the house of purification, 
shoots at the gazelle, which is placed before the altar of the 
sun-god, with a bow made by pure hands, but does not kill it. 
All the ailments from which the king had suffered " go forth " 
into the gazelle " like (the arrow of) the bow." The scapegoat 
is then let loose in the field and the curse takes up its abode with 
it. In Nr. 1, also, we see a variation of the same idea. Here, 
in lines 2-9, the wild horned gazelles evidently typify demons 
like the Hebrew se'ir'tm. They are enjoined not to approach the 

1 The disappearance of leprous spots from the skin in the early stages 
of the disease is universal. The initial hyperaemia tends to subside 
and remain quiescent until a further exacerbation of the leprous fever 
is at hand, when the spots reappear with increased force. Any hope 
that the disease had left the system which was based on this phenom- 
enon was therefore a vain one. 
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king, and are ordered by Marduk to depart to the boundaries of 
the great deep. After this general divine command to the 
unclean gazelle-demons to depart, the priest proceeds to purify 
the king (lines 9-15). Then comes the injunction "drive away 
that horned gazelle," which would imply the scapegoat ceremony 
as in Nrs. 2 and 3, although it is not stated here that the gazelle 
was actually placed in contact with the patient. With the 
departure of the gazelle, which must go into the field to a clean 
place (i. e. unclean place), x it is prayed that all evil disease may 
disappear from the king. 

The similarity between these Assyrian ceremonies and the 
Hebrew rites is too striking to require much comment. In both 
instances, we have the sin or disease communicated to the goat or 
deer-like animal which is let loose in the waste places to roam as a 
thing accurst. Furthermore, in Nr. 2 the disease is placed upon 
the head of the animal, as in the Hebrew record, and in 
both accounts the element of purification is essentially the 
same. There can be no doubt that animals of the goat family 
were recognized as types of the demons of the waste who were 
endowed with baleful influence against man, and who were in 
fact regarded as the chief cause of disease. In this connection 
should be compared Isa. xiii. 21 ; xxxiv. 14. In 2 Chr. xi. 15 
and Lev. xvii. 7, the se'irlm are mentioned as receiving worship. 

So far as I am aware, the inscriptions here translated are the 
only ones which relate directly to the Assyrian ceremony of the 
scapegoat, although the idea of removing sin or disease is com- 
mon in the cuneiform psalm-literature. We should compare here 
the characteristic examples cited by Johnston, Amer. Antiq., xx. 
pp. 141-2, as well as the refrain given by Tallqvist, Finsk Tid- 
skrift, March, 1892, p. 208: "Many are my sins and I am broken 
in all things. May the curse depart ; may it go to the desert." 

It is highly probable, as Professor Haupt has pointed out in 
his paper on the Origin of the Pentateuch, PAOS. March, 1894, 
pp. cii-ciii., that the entire Priestly Code was influenced by Babylo- 
nian institutions. In this instance, it would appear, we have the 
Babylonian prototype of the Hebrew scapegoat. 

1 Haupt has shown that this euphemism is found, for example, IV.B.s 
8, 43 ; 14, Nr. 2, Eev. 2 ; cf. Lev. vi. 11 : 'he shall carry forth the ashes 
without the camp unto a clean place.' 
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It may be noted here that superstitions essentially the same in 
character as the idea of the scapegoat are still in existence among 
the Irish Celts. I have personally been gravely told that infec- 
tious diseases, especially measles and mumps, may be checked 
soon after their inception, by permitting the patient to fondle 
some small animal, such as a puppy or kitten, which is believed 
to contract the disease and remove it from the human sufferer. 
The animal is usually taken out and killed. Another similar 
practice sometimes observed among the same people is to make 
the patient duck three times under an ass, which is then thought 
to carry the disease away. 

In Nrs. 1 and 3 of the following inscriptions, I have given so 
far as possible the Sumerian transliteration and an English trans- 
lation. In Nr. 2, however, I have ventured to add, for the sake 
of greater clearness, an Assyrian translation of my own. 

Nr. 1 ; ASKT. 1 pp. 104-5. 

2. En. Lugal (?) zu (?) ses-duggu-bi lum-lum. 
Incantation. The king (?) the hair of his body sprouts 

forth. 

3. Lu-a-dar-mas birghar-sag-ga-kit ; 
The horned gazelles, the uripe of the mountains ; 

4. Lu-a-dar-mas edin-na sar-a ; 

the horned gazelles which wander forth in the field ; 

5. Lu-a-dar-mas kur-ra dim-ma-e-ne ; 

The horned gazelles of the mountain (and) their young ; 

6. GIS.PA. nam-ba-te-gd e-ne. 

may they not approach the sceptre (of the king). 
1. ZTrud zi in-mas nu-tag-tag-ga-e-ne ; nam-sui=ku) mu-un- 

na-ni-in-tar ; 
The vessel of life which is clean (?) they shall not overturn ; 

it is decreed for fate (?). 

8. MtQir Asaru lu-a-dara-bi-Mi na-ba-si-in-de : 

Marduk prepares a destruction for those horned gazelles 
(saying) : 

9. G-IS.GHAR es-magh-e si-di-e-ne. 

" Betake yourselves unto the boundaries of the great deep." 

1 Note that I use ASKT. and HT. as synonymous abbreviations for 
Haupt's Akkadisehe u. sumerische Keilsehrifttexte. 
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10. Lu-ra igi-M gin (J5\J)-a-ni-ta 

When he goes before the man (i. e. the patient) 

11. JVun-me K A. MIL GAL; Nun-ki-ga-kit e-ne a (ID) ba-da- 

an-aka : 
the Abkallu, he who utters the spell of Eridu, he shall issue 
the decree (saying) : 

12. Q-in-na KA.MU.GAL. Ifun-ki-ga-kit e-ne 

"Depart ; it is the utterer of the spell of Eridu." 

13. E a-su-uag-a-su GI Urugal (SES.GAL.) du-du(KAK. 

KAK.)-a-5i, 
When the Urugal places the GI in the house of purification, 

14. a-gub-ba gibilta (GI.BIL.LAL.) ; nin-na na-ri-ga 

pure water (and) fire, whatsoever belongeth to purification, 

15. lugal-e tur dingir-ra-na a-zi-da a-kab-bu u-me-ni-e (UD.DIT.). 
bring forth before the king, the son of his god, on the 

right hand and on the left. 

16. Lu-a-dara-bi u-me-te-gur-gur. 
Dr|ye away that horned gazelle. 

17. Utug ghul A.LAL. ghul gekim ghul TE.LAL ghul, 

The evil demon, the evil al&, the evil dkimmu, the evil galM, 

18. nin-ak-a nin-ghul-gim-ma a-ba-da-an-ur-ri-es. 

the affliction (of the saliva), the disease, may they be 
accursed. 

1 9. JEdin-na ki-ri-a-Sii gira-bi gha-ba-an-lagh-gi-es. 
In the field, in a clean place may its foot stand. 

20. Lugal-e nannu (AN.SES.KI.) babbar-bi igi-ni-Su a-ga-ni-M 

ghe-en-da-lagh-lagh-gi-es. 
As for the king, may the moon and the sun be established 
before him and behind him. 

21. Ki natn-til-la-su ghu-mu-ni-ib-gub-bu-da. 

May he be firmly established in the place of life. 

22. Tu (MU.KA.GA.) ka *W Ea-kit (EK.KI.GA.-^«) ; 
The incantation of Ea's mouth ; 

23. tu-tu dingir Asaru abzu-a (ZU. AB.-a) nam-Sub ba-an-se. 

as for the incantations, may Marduk hurl the spell into the 
deep. 

24. dinotr jfa (gjf .~Kl.-kit) e-nun-na-kit ghe-im-ma-an-gaba-gaba. 
May Ea of the Great House loosen it. 

25. XJtugghul A.LAL. ghul {gekim ghul TE.LAL. ghul) 

May the evil demon, the evil alio, (the evil ikimmu, the evil 
gallH) 
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26. su lugal-e twr dingir-ra-na bara-Sk ghe-(im-ta-gub). 

stand aside from the body of the king, the son of his god. 

27. Vtug Sig-ga lamma (AN.KAL.) Sig-ga nam-en-na nam- 

lugal-la-kalam-ma-kit. 
May a favouring demon (and) a favouring lamassu for his 
rule and his sovereignty over the land 

28. su-na ghe-en-lagh-lagh-gi-eS. 
be established in his body. 

29. Enim-enim-ma lu-a-dar A.KAM. 
The incantation of the horned gazelle. ? ? 

Commentary. 

2. Only the last part of this line is legible. For Ses-duggu-= 
Sarat zumriSu, cf. V.R. 50, 5 la. The same ideogram SeS-duggu, 
if preceded by suz=maSku 'skin' as a determinative, may be 
read Sappartu ' skin of a.goat'; cf. Br. 241, and see V.R. 50, 48b. 
In this case, however, as the preceding character ^is probably not 
su (see text), I prefer to read the phrase as referring to the 
unhealthy condition of the king, as in V.R. 50, 57a, where we 
read : sa rabipu limnu Sarat zumriSu (SeS-duggu) uSzizu ' he, 
the hair of whose body an evil lurker (demon) causes to stand 
up,' i. e. with disease or terror. USzizu is probably not to be 
rendered ' takes away,' with Delitzsch, Hdwb. a. v. nazdzu, p. 
456. 

3. The ideogram lu-a-dar-maS may be interpreted as follows : 
Ln (udu)=immeru 'sheep,' Br. 10681. A (ID.) — qarnu 'horn,' 
Br. 6553. Dar-maS=dlu 'gazelle,' II.R. 6, lie; LTP. p. 170. 
Note that in line 8, dara appears without maS. 

The sign bir (see Br. 2024 ff.) is evidently a compound of 
MA&-BAR. (Br. 1720)=pip«« (from tpf») 'suboles,' Sc. la, 11,+ 
DITG.-SAR. = kiSSatu 'multitude' (Br. 8221). The original 
meaning of the sign is probably ' abound, be superabundant ' 
cf. lain, Hdwb. s. v., and see also Delitzsch, Die JEntstehuny d. 
Mlesten Schriftsystems, p. 160). Assyrian uri$u is probably the 
proper translation of bir in these inscriptions, as the context 
clearly demands a distinct species of horned animal (cf. Nr. 2, 
lines 37-38), and not a general expression denoting wild cervidae. 
ZTripu is the only specific term which bir represents. Tt was 
evidently an animal with long horns, as may be seen from IV.R. 
26,20/21: Bir Sa sag ella 'a lofty headed uripu'; cf. Ps. xcii. 
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11. The uripu may have been the powerful leucoryx antelope 
{oryx leucoryx) which has horns more than three feet long (see 
plate in Wellhausen's Psalms, SBOT. p. 1 73). The Assyrian 
word may be cognate with Hebrew f***).J? ' violent.' 

4. Sar=apH, Br. 4302. For sar-a, as here, cf. IV.R. 11, 25b. 

5. Dirn-ma — tarbiX 'offspring' (see Hdwb. p. 610, and Br. 
1167). 

6. GTS.PA. can mean only sceptre. Narn-ba-te-ga-ne=d 
itxtini (from texti), IV.R. 5, 72c. 

7. This is an extremely difficult line. That urud means vessel, 
not necessarily of copper — urud=^rH in the later Assyrian (cf. 
Sb. 114) — has been shown by Delitzsch, Schriftsystem, p. 186 ff. 
(cf. also Zb. p. 6, n. 2). I read in-mas as a possible verbal 
formation = &>! GUI; cf. MAS.=e'Uu, Sc. 3 (see Br. 1750, and 
cf. MASMAS.=uteiulu, Sc. lb, 15, and uttbxibu, Br. 1854). For 
nu-tag-tag-e-ne, cf. tag=lapdtu, Br. 3797. 

Nam-ku may be, as I render, for nam=simtu 'fate' + the 
postposition -ku {M), i. e. ana sitnti construed with tar-=sdmu, 
Br. 381 ; cf. IV.R. 9, 34a : munib-tar-ene= sa simti iSimmu, and 
IV.R. 23, 31a; nam-tar-tar-ra-=.miisim simdti. On the other 
hand, nam-Jcu is ideogram for rubUtu 'greatness' (Br. 2217), i. e. 
the (king's) greatness is established (?). The prefix munanin- is 
not found elsewhere, but cf. munanib-gi=ippalsu in a probably 
passive sense (Br. 6308). 

8. Mngir Asaru. For this reading of ,Silig-ri='M.a,rdak, cf. II. 
R. 55, 68c,' and Br. 924. See also below on Nr. 2, 31. 

The form na-ba-si-in-de is without parallel. I conclude that 
na-ba-si-in- is a prefix combination, although na-ba never occurs. 
For na- alone as the simple prefix of the third pers. cf., however, 
Br. 6331. Jia-sin, i. e. ba + sin, the infixed reflexive, similar in 
force to the Turkish -in-, in sev-in-mek ' to love oneself,' occurs, 
for example, Br. 1072 in ba$in-tu=erumma 'he entered,' scil. 
sibi ; ethical dative. The character de may mean abdtu and 
xaldqu (Br. 6721; 6726). For its primary signification simug= 
nappaxu, see Delitzsch, Schriftsystem, p. 81. A discussion of 
this sign will be found ZA. i. p. 256. When combined with ka 
' word, mouth,' it must be translated by sapdku, tabdku ' pour 
out, heap up,' Br. 6732-3, i. e. 'pour out words'; see below on 
Nr. 2, 34. That it cannot mean ' speak ' in our passage is clear 
from the absence of ka, without which de never appears in this 
sense. 
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9. GIS.GHAR.=?«p«w<M, Br. 8545; cf. also HT. 105, 44. 
TTpurtu, from e$eru ("1V^) 5 denotes any circumscribed place 
where an absolute ruler has sole sway. See below on Nr. 2, 44. 

J£s=ab, Sb. 189, + magh 'the great dwelling' (cf. es=bitum, 
Br. 381 7), i. e. the abyss of the ocean. Cf. ama-es-magh, a second- 
ary name of Damkina ; 'mother of the abyss'; Zb. 49, p. 14, 
and II. R. 58, 45d ; and see also line 24 of this inscription. 

For si-di=eSSru 'hurl oneself,' cf. N.E. 63, 40: sa utukku 
limnu Slisu isiru 'he upon whom the evil demon has hurled him- 
self,' and for the imperative in Sumerian ending in e-ne, cf. Br. 
4401. 

10. Gin-a ni-ta=ina aldkiSu (-ta=ina), cf. IV.R. 26, 2b. 

11. Nnn-me=abkallu, HT. 78, 6/7; Sfg. 55, 5 ; KAT. p. 78 ; 
i. e. ' he who decides,' as abkal ildni, Anp. i. 5. It was probably 
a priestly office. 

KA.MU.GAL from ka=pu 'mouth' (Br. 538), + mu=siptu 
(Br. 781) ' incantation,' + gal (lK.)=pitu 'open' (Br. 2248). 
Translate: 'he who opens the mouth of incantation,' i. e. 
' enchanter.' 

A (ID) ba-da-an-aka. For the prefix ba-dan, of Br. p. 531. 
The combination a (ID) + aka (RAM) is given Br. 4750, where 
ID.RAM.GA=£g/-«w 'law,' for which word in Assyrian, see 
EIH. iv. 30. We find also LU.IDcRAM.GA^^w 'decree,' 
and RAM=4Jrw, Br. 4751 ; cf. tirtu d-rum 'issue a decree,' V.R. 
20, 24b. A (ID) ba-dan-aka, then, would mean 'he issues the 
decree.' A similar kind of expression is ka mu-nan-de ' he pours 
forth words' (see note on line 8). 

12. Gin-na ; see below on Nr. 2, 35. 

13. A-su-nag-a=risnu, II.R. 48, 34e ; cf. K. 4386, c. i. 44 
'pouring out water,' from 1Q1 'sprinkle ' (?). Su-nag also means 
ramdku, II.R. 48, 33e ; rimku, V.R. 51, 48b. For this expres- 
sion 'house of purification,' which probably refers to a special 
temple used for this purpose, cf. HT. 106, 16. 

The ideogram GI means primarily qaniX ' reed,' and also 
biblu 'produce,' Br. 2387 and 2392 (see Sfg. p. 49). The exact 
meaning of the line is not clear, but it must refer to some 
detail of the ceremony of purification. For SES.GAL, lit. 'big 
brother , =urugal, cf. Br. 6452. This word also denotes a priestly 
office, perhaps subordinate to the abkallu. 

Du-du-a-bi ' when he sets up.' Du is bawd, Br. 5248, Sakdnu, 
5269, or ritH, 5265. The 3 p. suffix -bi probably indicates the 
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construction ma sakdnisu, although the -ta=ina is wanting here ; 
cf. line 10, ina aldkisu, where -ta appears; but see HT. p. 105, 1 : 
gin-a-na ' when he goes.' 

14. Agubba=agubbu ' pure water,' Br. 11418. Gibilla 'fire,' 
Br. 2473 ; but for the rendering tipdru 'torch,' see ZK. ii. p. 52. 
The god of fire («"»"• BIL.GI—Gibil) is praised in HT. 79, 10. 
Na-ri-ga-=-aldlu, Sllu and tMiltu, i. e. 'be pure, pure' and ' puri- 
fication,' Br. 1600-1602 ; cf. Rl=aldlu, Br. 2556. 

15. The expression 'son of his god' (line 20, Nr. 2, 39 et 
passim) simply means pious person. The king here is of course 
identical with the patient of line 10. U-me-ni-e. For the imper- 
ative prefix umeni-, cf. Br. p. 546, and see Nr. 2, 38. 

16. The suffix -bi is often used in the sense of the demonstra- 
tive pronoun suatu; cf. ga-bi-gim=zMma sizbi Suatu 'like that 
milk,' IV.R. 16, 44b. In IV.R. 5, 52a, -bi— suatu. 

TT-me-te-gur-gur. The imperative prefix umete-, if the -te is 
indeed a part of the prefix, is not found elsewhere. My reason 
for regarding -te as a formative element is that gur alone is used 
for dapdru, Br. 3361. We find -te, however, in u-mu-un-te-gur- 
gur=dupirma, IV.R. 27, 54, 57b, and HT. 105, 39. Brunnow 
unnecessarily gives te-gur as a variant of gur, 7719. Te is prob- 
ably a variant of the locative ta= ' thence,' here. The exact 
meaning of dapdru is not quite clear, but the Sumerian gur 
means primarily tdru 'turn,' Br. 3367, so that u-me-te-gur-gur= 
dupirrna may be rendered ' turn away,' i. e. ' drive out,' used of 
disease as represented by the scapegoat. Delitzsch, Hdwb. p. 
226, cites xititi duppiri 'drive away my sin,' K. 4931, rev. 7/8, 
and liddippir namtar 'may the evil fate be driven out,' K. 155, 
rev. It is not probable that "lflT is identical with "lS£3, seen, 
for example, in d(t)iparu, Zb. 46-7. The stem *l£n may be 
connected with Heb. "QT in the sense 'drive back,' which 
occurs, for example, in Ps. cxxvii. 5 ; "lJfJJO D^li^-fiN 1"G"V i 
' they shall drive back the enemies in the gate'; cf. T3"l , back 
part of the sanctuary (Lagarde, Arm. Stud., §541). 

17. The utug might also be a favourable influence ; see line 27. 
A.LAL=«W, Br. 11638. AM was the heavenly bull created 

by Anu to avenge his daughter Istar. According to the Nim- 
rod Epic, it was killed by Gilgames and Eabani. Its secondary 
meaning, as seen here, is an evil demon with power to afflict man 
with disease. 
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Gekim=$kimmu, Br. 11307. Note the difference between 
this sign and utug, Br. 11311. The Skimmu was the restless 
wandering ghost. 

T]&.~LA~L=gallu, Br. 7732, was an evil demon similar to the 
alu. With this whole line, cf. IV.R. 16, 16a ; Lu ittukku lirnnv, 
lit altf, limnu, lu Skimmu lininu, In gallu limnu. 

18. Nin-ak-a — arsaM, Br. 12023; also HT. 106, 19 'spittle' 
(so Muss-Arnolt in his Assyr. Diet. s. v.; cf. Jensen, ZK. ii. 33, 
and rem. 3). The word may be cognate with Syr. ^"ICT • It is 
used in connection with ruHu in HT. 86/7, 60 ; ariaM ruHu sa 
ina pi limnis nadat, ' spittle and breath foully thrown from the 
mouth.' 

Nin-ghul-gim-ma, lit. ' whatever causes evil to exist,' hence 
'disease.' See HT. 106, 19. 

A-ba-da-an-ur-ri-es. Although abadan- does not occur else- 
where as a prefix, we find abadab-, Br. 7556, and, of course, 
badan-; see line 11. Ur=ardru, usually ur-ur, Br. 11888. The 
primitive meaning of ur is perhaps 'to bind'; cf. xamdmu, Br. 
11890, Sb. 271 and Zb. p. 81 ; also epSdn, Br. 11889; hence ardru 
' to bind with a curse.' 

19. Ki-ri-a-su. Ki=asru place, Br. 9627; ri=aldlu 'be 
clean,' Br. 2556 ; a is the vowel of prolongation, and -su (-kit) is 
the postposition ana, ina. For -ku(su)=ina, cf. Br. 10563. 
This is euphemistic for ' unclean place ' (see above). 

' Gha-ba-an-lagh-gi-es. For the prefix ghaban-, cf. Br. p. 548. 
Zagh=nazdzu, Br. 4939. See also below on line 20. Note that 
lag also means aldku ' go,' Br. 4935. 

20. AN.SES.KI= nannu, Br. 6453, i. e. Sin, 'the moon'; see 
IV.R. i. 29b. A^.T\J.=babbar—iSamas 'the sun,' Br. 7795. 
For -bi in the sense of the copula 'and,' cf. Br. 5131. 

Igi-ni-SH=ana pdnisu, IV.R. 2, 27b; a-ga-ni-sii,— ana arkisu, 
Br. 11524/5. 

Ghe-en-da-lagh-lagh-gi-es. For the precative prefix ghenda-, cf . 
Br. p. 539, and for lagh-lagh=nazdzu, see above on line 19. The 
correct rendering here is probably kdnu (Br. 4937) ; see HT. p. 
92/3, 12. The suffix -gi indicating the vowel of prolongation 
shows that lagh must have been pronounced laghg. 

21. Nam-til-la = baldtu, Br. 2133. Ghu-mu-ni-ib-gub-bu-da. 
For the precative prefix ghu-mu-nib, i. e. ghu-, precative element, 
+ mu, pref. 3 p., and -nib-, infixed reflexive like -Sin-, cf. Br. p. 537- 
Gub-bu means both nazdzu, Br. 4893, and kdnu, Br. 4884. The 
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suffix -da, in this form is very interesting. Parallel cases are 
found Br. 7088 ; baran-te-ga-da=ld tedixxi ; also namba-te-ge-da 
■=& itxilni, from which we may perhaps infer that -da is a loca- 
tive element incorporated with the verb-form, supplementing the 
force in this phrase of the postposition -Su=ina 'in.' Cf. also 
su-ni-ta gha-ba-an-tar-ru-da, Nr. 3, 21, ' may it go out of 'his body.' 
Other instances of incorporated -da are found, Br. 421 1, pi-ib-bi-da 
=ixallulum; 1814, su-bar-ri-da^usstiru. In other languages of 
the agglutinative type such incorporation is well known. In the 
agglutinative and polysynthetic American tongues, precisely the 
same phenomenon occurs in such expressions as the Abenaki 
(Algic dialect) : Otawa n-oji-n'miPgon ' from Ottawa it was 
given to me.' In this form n , -= 'tome';q/i- is the incapsu- 
lated prepositional element 'from'; mil-=. 'give,' and -go?i = 
third person ' he-she.' 

22. MU.KA.GA.=<m (mi«) = Assyr. M 'incantation,' Br. 783. 
For Ea—En-ki-ga, see Br. 2906, and for the gen. of this word 
with -kit, see IV.R. 1, 36b. 

23. Tu-tu + nam-sub seems to mean 'incantation '; cf. IV.R. 21, 
47b ; tu-tu nam-sub ba-an-se—idisama siptu 'he casts it out, i. e. 
the incantation.' Abzu-a (ZU.AB.-a) 'unto the deep.' Note 
that -a=ana, Br. 11364; a=ina, 11365. Se=nadd, Br. 4417. 

24. E-nun-na-kit ' of the great house,' i. e. ' of the abyss ' 
(see above line 9), where Ea resides ; cf. HT. 76, 11/12 ; ana Ea 
ina apsi 'unto Ea in the deep,' 

Ghe-im-ma-an-gaba-gaba. For ghe-im-man, see Br. p. 540. 
The infix -man- here is probably identical with -nib-, -sin-, i. e. 
infixed reflexive. Gaba=patdru, Br. 4488, and see Sb. 345. A 
similar idiom relating to loosening a curse is found in the expres- 
sion : lipattiru mamitsunu ' may they loosen the curse ' ; Hdwb. 
p. 522. 

25. This line was left unfinished by the scribe. It should 
probably be filled out from line 17. 

26. Ba-ra-su=ina axdti ; cf. IV.R. 2, 24a (Br. 1730). The 
verb here should probably be ghe-im-ta-gub=lizziz, as in Nr. 2, 44. 
For this whole line, cf. HT. 93, 10 ; bar-ta-bi-sA gha-ba-ra-an-gub- 
ba=ina axdti lizziz. Note here the incapsulated locative -ta- 
which, like -da in line 21 above, is complementary to 84. 

27. "With this line should be compared the identical passage 
HT. 93/2, 11; Uiug Sig-ga lamma (AN.KAL.) sig-ga=sedu 
dumqi lamasi dumqi. Utug—sedu only in these passages. 



Vol. xxi.] Unilingual Inscriptions K. 138 and K. 3232. 13 

Sedu and lamassu (also lamassu) indicate varieties of the bull- 
god which was represented by colossi at the entrances of temples 
and palaces. Sedu and lamassu were always protectors when 
mentioned together (Hdwb. p. 381). The sedu when alone was 
a destroying storm-god. The usual ideogram for sedu is alad ; 
cf. the unilingual line HT. 88, 40 ; Alad AN.KAL. nin sig-ga= 
sedu lamassu dumqi (the Assyrian here is mine). Note that AN. 
KAL. (pron. lamina) = lamassu occurs Sb. 176. 

Nam-lug al-la-kalam-ma-hit. Kalarn (kalama)=matu, Br. 
5914. 

28. This line is precisely identical with HT. 92. 12. 

Nr. 2; ASKT. p. 104. 

30. En bir-ghul-dub-ba. Nun-e na-ri-ga 

Sipat urifi sa usapsax limutta. RubH sa tSlilti 
Incantation of the gazelle which alleviates evil (pain). 
The prince of purification, 

31. dtngir Asaru tur Nun-kiga-kit ela-bi me (?) -gal-li-es dug-ga. 

nu Marduk mdr l^ridu Mlis iqabbi. 

Marduk, son of Eridu, purely speaks. 

32. Nin-a-gha-kud-du nin tu-tu-da-na 
Nin-a-gha-kud-du biltu (ina) sipdtisa 
Nin-a-gha-kud-du the lady (in) her incantations 

33 gi-bi- mu-ni-ib-gar. 

tdbis (?) istakan. 

graciously (?) she confirms it (?). 

34. En-ki lugal abzu (ZU. AB.) -kit tura-ni Mngir Asaru ka mu- 

na-an-de-e : 
Ea sar apsi ana mdrisu ilu Marduk isessi : 
Ea the king of the abyss unto his son Marduk speaks : 

35. Gin-na tura-mu dtngtr Asaru. 
Alik mdri Uu Marduk. 

" Go, my son Marduk." 

36. Lu-nam-erim-ma indib-ba-a-an. 
AM M ipbatHsu. 

" The enemies have seized him (the patient)." 

37. .Bir-ghul-dub-ba su-u-nie-ti. 
TTrtpa Sa usapsax limutta liqSma. 

"Take the gazelle which alleviates evil (pain)." 

38. Saga-bi sag-ga-na u-me-ni-gar-gar. 
qaqqadsu ana qaqqadisu sukunma. 

" Place its head upon his (the patient's) head." 
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39. Lugal-etur dingira-na u-me-te-gur-gur. 
Ana sarri mdr UiSu dupirma. 

" Drive it away from the king, the son of his god." 

40. Ugh (?)-bi ka-bi-sa ghe-ni-ib-sub-ba. 
Ru'tusu ina piSu littadi. 

" May his spittle flow from his month." 

41. Lugala-bi ghe-en-el ghe-en-lagh-lagh. 
Sarru suatu lilil libib. 

" May that king be pure, may he be clean." 

42. Lu-nam-erim-ma nu-un-zu-a ; 
Abi Id idu ; 

" The enemies (the hostile demons of disease) understand 
it not (i. e. do not comprehend the method of cure); 

43. su-ni-ta ghe-ni-ib-ia-e. 
ina zumriSu lissil. 

from his body may they tear themselves away." 

44. Dingir GIS.GHAR.- rd-kit bara-su ghe-im-ta-gub. 
Ilu sa upurti ina axdti lizziz. 

" May the god of the upurtu stand aside." 

45. Enim-enim-ma bir-ghul-dub-ba. KAM. 
Sipat uripi Sa usapsax lirnutta. KAM. 

The incantation formula of the gazelle which alleviates 



evil. KAM.? 



Commentary. 



30. Bir-ghul-dub-ba. For bir, see above onNr. 1, 3. That g hul 
denotes the abstract noun limuttu as well as the adj. limnu is 
clear from Br. 9503 ; cf. IV.R. 28, 7a; ghul gim-ma=SpeS limutti. 
Dub-ba=pa$dxu, Br. 7030. 

31. Ela-bi or eldbi with vowel of prolongation, for el + bi, is 
adverbial here, Sllis ; cf. II. R. 47, 55c, magha-bi=ma , dis ; IV.R. 
5, 20b, pa(sig)-pa(sig)-ga-bi=saqummis ; and for further exam- 
ples of the adverbial use of the suffix -bi, cf. Br. 5139. That 
the ending -es has also a purely adverbial force is seen from bur. 
ri-es=azris, IV.R. 17, 38a ; cf. also dug-gies = tdbis, HT. 105, 8b 
For Dug (id. KA) -ga=qibu, cf. Br. 531, and see especially IV. 
R. 41 (48), 22a, dug-ga=iqabbi (in var. K. 8018). 

32. Nin-a-gha-kud-du is called 'lady of the shining water,' 
IV.R. 28, Nr. 3, 58 ; ninagubba. In IV.R. 15, 39b she is espe- 
cially invoked to protect and purify the sick; cf. II.R. 58, 48, 
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where we read : 'may she utter the magic spell of Eridu with 
her pure mouth.' She is not infrequently associated with iucan- 
tations (see Hommel, Sem. i. p. 383). 

The reduplication tit-tu is probably plural (cf. HT. p. 140) ; 
<fo=the prep, ina, and -na is the suffix of the third person. It 
is possible, however, that -da represents the prolongation of tu= 
tud (?). 

33 gi-bi may be for diig-gi-bi=tdbis, cf. HT. p. 105, 

8 B, dug-gi-es ' graciously.' 

33. Munibgar. For mu-nib=ifteal and iftaneal, cf. Br. 3463 
and 11897. A prefix and infix are frequently used to express the 
infixed verb form in Assyrian. For istakan, see ba-nin-gar, 
IV.R. 8, 22b ; 26, 8b ; 7, la, 19a. 

34. Ka mu-nan-de-e—isessi from sasti also HT. p. 76, 5/6. The 
infix -nan- here has the force of a dative, expressed in the Assy- 
rian ana mdrisu. See above, note on Nr. 1, 8. 

35. For this line, cf. HT. p. 77, 27. 

36. Lu-nam-erim-ma-=dbu 'foe, enemy,' II.R. 24, Nr. 2 Obv.; 
K. 133, Obv. 7/8; IV.R. 21, Nr. 1 B, Rev. 17 (see also Br. 4604). 
Owing to the verb-forms in lines 42-3 the noun is probably to be 
construed as a plural here, i. e. dbi ' enemies.' Lu — amMu 
' man, person' and erim-ma=raggu 'evil, hostile'; Br. 4607. 

In-dib-ba-a-an. Dibba=pabdtu 'seize,' Br. 10694, and cf. Nr. 
3, 3. The combination of a prefix (in this case in-) with the 
suffix a-an is used to denote the past relation, also Br. 7977 ; ba- 
an-pi-el-lal-a-an=ulte' 1 ; mu-nn-gam-a-an=kansaku, Br. 7322, 
etc. For the force of a-an in general, see Br. p. 561 B. 

37. Su-u-me-ti—liqema, IV.R. 3, 42a. 

38. U-me-ni-gar-gar=$ukunma, K. 246, c. ii. 53; K. 1284, 39. 
For umeni; imperative prefix, cf. Br. p. 546. This line is 
explained by IV.R. 26,24/5b; sag bir sag en-M ba-an-se=qaqqad 
uripi ana qaqqad amili ittadin ' the head of the urtpu is placed 
in contact with the head of the man,' i. e. to receive the disease. 
Exactly the reverse of this idea is seen in HT. 91, 65 ff.: marus- 
tu arsaM Id tabUti qaqqadsunu ana qaqqadisu ...d iskunu ; d it- 
xti, 'the evil sickness and (evil) saliva, may they not place their 
head against his head. May they not approach him.' Also in 
HT. 88, 40-1, we read : Alad AN.KAL. (lamma) nin sig-ga sag- 
ga-na a-ba-ni-in-gub=sedtt lamassu dumqi ina risisu lizziz 'may 
the protecting bull-gods (see above on Nr. 1, 27) who are favour- 
able stand at his head.' It is clear from these inscriptions that 
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the head was regarded as the seat of disease ; cf. also in this 
connection the custom of laying the kur&matu ' magic food ' (?) 
on the patient's head, possibly with the doable idea that it should 
act as a fomentation and as a charm (for kurtimatu, see Zb. 49, 
and note 6). 

39. See above on 1, 16. 

40. For ugh (?), cf. Jensen, ZK. ii. p. 32, n. l,and Br. 789, 791. 
The king probably had a fevei - , and so the flow of saliva was of 
course a favorable sign. 

/Subba=nadu', II.R. 35, 13c. For ghe-, the precative prefix, and 
the infix -nib- cf. Br. p. 539; and for nadU 'pour forth,' scil. 
'spittle' (ruHu), see itladi, NE. 8, 34 : ittadi ina $<iri 'she spat 
upon it.' Cf. Hdwb. s. v. rn'tu. 

42. Nu-un-zu-a=ld idll, pi., cf. IV.R. 7, 42a. 

43. Ghe-nib-ta-e. E (UD.DIJ.) = ap$ 'go forth,' Sb. 84; but 
here it clearly stands for the stronger expression nisil ' tear, 
wrench forth, go forth violently,' cf. IV.R. 15, c. ii. 5/6 f., exactly 
as in our text : sunita ghenibta-e=ina sumrisu li-is-su-u, and 1. 
47c : ghe-ni-ib-ta-e— li-is-su-u. The infix -ta- is here the locative 
prepositional particle=ma 'out of (see Prince, JAOS. 1895, p. 
ccxxiv.). 

44. For GrIS-GHAR = upurtu, see above on Nr. 1, 9. The god 
of the upurtu in this passage is clearly a baleful influence ; cf. 
ZA. i. p. 32, and Delitzsch, Hdwb., s. v. upurtu. 

For bara-su, see above, Nr. 1, 26. For gub=nasdsu, cf. Br. 
4893. 

Nr. 3 ; ASKT. pp. 105-6. 

1. En. En-na edin-na gin-ana ; 

Incantation. When the lord Bel goes forth into the field ; 

2. En-gal Ea (En-ki-fcit) edin-na gin-a-na, 
When the great lord Ea goes forth into the field, 

3. bir-ansu SA.DU.SA.DU. -bi edin-na-kit mi-ni-ib-dib-dib. 
the beasts of that pasture in the field he catches. 

4. Sikka sikka-bar-ra dara lulim-bi-e-ne {mu-ni-)ib-e-ne. 
The leaders of the goats, the wild goats (and) the gazelles 

he drives away. 

5. BAR.KAK. ZDR.BAR.KAK.-6i edin-na-kit mi-ni-ib-dib- 

dib. 
The gazelle and the gazelle-fawn of the field he seizes. 

6. BAR.KAK. ZUR.BAR.KAK.-6iw ni-nigin-e. 
The gazelle together with her fawn he catches. 
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7. Im-gim mu-un-ri-ri nim-gir-gim mu-un-gir-gir-ri 
Like the wind he storms, like lightning he flashes. 

8. Ea (En-kikit) igi kar-kar dug-gi-es mi-ni-ib-e-ne. 
Ea lifted up his eyes ; he graciously drives them out. 

9 # dingir Asaru igi ; nin-ma-e ; gin-na ; 
(See Commentary below.) 

10. <nngir Sagan tur dingir Babbar siba nin-nam-ma-kit 

Let Sagan (Nergal?), son of Samas, the shepherd of all 
that is, 

11. BAR.KAK. edin-na ghu-mu-ra-ab-tum-ma. 
bring to thee a gazelle of the field. 

12. Nin-igi-lamga-bu, lamga gal an-na-kit, 

Let Nin-igi-lamga-bu, (Ea), the great lamga of heaven, 

13. GIS.SUB su azag girn-ma-na ghu-mu-ra-ab-tum-ma. 
bring thee a bow made by pure hands. 

14. BAR.KAK edin-na gin-a igi Mngir Babbar-Sti u-me-ni-gub. 
Cause the gazelle that wanders in the field to stand before 

Samas. 

15. Lugal-e tur dingir-ra-na GIS.SUB. u-me-ni-se. 
Give the bow to the king the son of his god. 

16. E-a-su-nag-a-s-u e-da-ni-ta, 

When he comes forth from the house of purification, 

17. BAR.KAK. igi dt w ir Babbar-sti ghe-en-sig-ga. 
let him smite the gazelle before Samas. 

18. (Lugal)-e (?) BAR KAK.-ra GIS.SUB. su-bar-ra e-da-na, 
When the king shoots at the gazelle with the bow, 

19. (JVam)-tar-a-sig nin-gig nin-ak-a nin-ghul-gim-ma, 

the fated affliction which saps the strength, the disease, the 
illness, the spell, 

20. nin-ghid i <Kno*r Babbar su-a-na ni-gdl (IK)-la ; 
whatever of evil there was in his body at sunrise ; 

21. GIS.SUB. -gim su-ni-ta{gha)-ba-an-tar-ru-da. 

like the bow (i. e. like the arrow of the bow) from his body 
may it go forth. 

22. Lugal-e BAR.KAK. -ra GIS.SUB.-to -gi-ta-a-ni-ta (?) 

When the king shoots (?) at the gazelle with the bow, 

23. Utug ghid A.LAL. ghul JVin-e ghe-en-sig-ga. 

may the evil demon, the evil alii, be appeased. 

24 edin-na-M, u-me-ni-bar. 

Let loose (the gazelle) into the field. 

vol. xxi. 2 
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25 edin-na-sti . . . e-da-ni-ta, 

"When (the gazelle) goes out into the field, 

26 su ra-ra-da-a-ni-ta, 

(in the field ?) when it takes up its ahode, 

27 ka ghul erne ghul 

the evil mouth, the evil tongue 

28 i su ghe-en-da-ra-ra 

■with it (?) may they take up their ahode. 

29 (u)-me-ni-el u-me-ni-e. 

make him clean ; may it go forth. 

30 (DU)G.BUR. ni nun-na-gim 

a vessel of stone (?) like hutter 

31 SAG.KAL. 

the Asaridu. 

32 SIG.(?) GI.DAKAM 

? ? ? 

Commentary. 

1. Gin-a-na ; lit. ' his going '; without preposition. The usual 
form is gin-a-ni-ta, as in Nr. 1, 10. 

3. Bir-ansu ; see Pinches' Sign-list, p. V. c. iii., line 26 = 
imme'ru. S A.DTJ. = kirbltu 'pasture,' Br. 8032. 

In rni-nib-dib-dib, the infix -nib plainly supplements the object, 
i. e. it may be rendered ' them.' The usual infix for ' them ' is 
-neSin-; see HT. p. 145, § 19. 

4. For Sikka, cf. Br. 10901, and for sikka-bar, 10902. Lulim 
=' -wether, leader of a flock,' Br. 10722. 

5. BAR.KAK=pa5ftw, Br. 1908. ZTTR.BAR.KAK=tts5<^«, 
Br. 9074. 

6. Mgin=?ddu ' hunt,' Br. 10342. 

7. Mun-ri-ri 'he storms,' cf. Br. 2581 = zdqu. Gir-gir=. 
bardqu, Br. 305. 

8. The sign KAR.GAN. must mean nasil 'lift up ' (aganatinu, 
Br. 3172) in connection with igi 'face, eye.' For dug-gi-eS, see 
above on Nr. 2, 31. 

9. This line consists of abbreviations of three formulce, i. e., 
perhaps : a) Asaru igi kar-kar + ? ? 

Marduk lift up thine eyes + ? ? 
b) Nin-ma-e nizu-a-mu za-e inma-e-zu 
8a andku idH atta tidi 
Whatsoever I know thou must know (also). 
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c) Gin-na tura-mu di no ir Asaru 

Alik rndri MarduJc ! 

Go, my son Marduk ! I V.R. 22, 7b. With these lines should 
be compared 1V.R. 22, Iff: — Ed mdrsu Marduk ippal ; mdri 
mina Id tidi, mina luraddiha? Sa andhu idH atta tidi ; dlih 
rndri Marduk, etc. Ea spake unto his son M.; My son, what 
knowest thou not ? what shall I add to thee ? Whatsoever I 
know, thou must know, etc. 

10. Mnoir Sagan, only Sb, 366 and IV.R. 28, 10a (see Br. 8975) 
=Nergal? (so Johnston). Siba=^rSu, cf. Br. 5688. 

11. Note the infix -rob- denoting the second person 'thee, to 
thee'; see HT. p. 145, §19. Incorporation of the pronominal 
object with the verb is of course well known in agglutinating 
and polysynthetic tongues ; cf. Basque ematen darotak ' thou 
givest it to me ' (-t- ' me ') ; Abenaki (Algic dialect) kfnamiol ' I 
see thee ' (&' = ' thee '). 

12. Nin-igi-lamga-bu=Ea, Br. 11077 ; cf. IV.R. 18, 55a; 57a, 
etc. 

The word lamga, if preceded by the determ. lu=am§lu=nani- 
garu, Br. 11165, and ilu Sin, II.R. 47, 66e. 

13. GlS.SUB.—midpdnu 'bow,' Br. 1431. "Fashioned by 
pure hands "; cf. HT. 89, 46 : qS nabasi sa ina qdti .... Ulitim 
ib-bab-la ' cords of wool (?) which are brought with a pure hand,' 
i. e., probably by hands made clean by a ritual of purification, 
like the formal cleansing of the modern Mohammedans. 

14. Oin-a ; note the -a ending, which may have the force of 
a postposition here. 

16. Note the infix -da-, probably of locative force, in e-da-ni-ta, 
and cf. above on Nr. 1, 21. 

17. T > A(sig)=maxdpu 'smite,' Br. 5576. 

18. Literally : ' When the king at the gazelle a bow-loosening 
sends forth.' Su-bar=masdru (mussuru), Br. 7111 ; bar=mus- 
sitru, 1774. Su-bar, then, would mean 'hand loosening.' 

19. Nanirtar a(ID)-sig (PA). 2fam-tar=simtu 'fate' passim. 
A(ID)-sig(PA)=asakku, Br. 6592, i. e. a demon of baleful influ- 
ence which saps away the strength of a patient with persistent 
force ; hence the name, A 'strength ' + sig ' smite, destroy '; viz., 
asakku sa amUa Id umassaru ' which does not leave a man '; cf. 
Hdwb. 144. 
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20. JMngir Babbar. For i=apd, see Sc. 129 (Br. 3980); also 
na'ddu, Sc. 126. 

21. For -da in gha-ba-an-tar-ru-da, cf. on Nr. 1, 21. Tar= 
pard\i, Zb. 1 04, note. 

22. It is impossible to make out the last combination in this 
line. The above translation is suggested by the context. 

23. Sig—damqu, see above on Nr. 1, 27, and Br. 9446. 

24. ZT-me-ni-bar. Bar=u$3'(lru (masdru) 'let loose,' Br. 1814 
(see above on Nr. 3, 18). 

25-28. As the gazelle takes up its abode in the field, the curse 
is to remain with the animal. 

26. Ma-ra=rami2, Br. 6362 ; asdbu, 6355 'dwell.' It is possi- 
ble that the su in this line may represent the postposition -ku(-M) 
=ina, although it is written here SU=qatu and not -Tcu-{-Su) ; cf. 
Sfg. p. 17 ; e-a-ni-su(QAT)=zana bttiiu. 

30. DUG.-BUR. is very difficult. Dugga-bur=paxdru ' col- 
lect,' Br. 5894 ff. It is possible that dug-bur may be an error for 
this, as the character dug is not clear ; perhaps the final wedges 
represent the end of ga (?). In this case the combination would 
be 'a gatherer of butter.' As it stands, dug=Jcarpatu 'vessel,' 
Br. 5891, and bur—abnu, 6973. N'i-nun-na=ximet,u 'butter,' 
Br. 5349. 

This line may refer to some ceremony of anointing the king 
after his purification. 

List of Sumerian Words discussed in the Commentary. 

-a, 3, 14. BAR.KAK., 3, 5. 

ab, 1, 9. basin-, 1, 8. 

abadab-, 1, 18. -bi, 1, 16 ; 2, 33. 

abadan-, 1, 11, 18. bir, 1, 3. 

abzu, 1, 23. -da, 1, 21 ; 2, 32 ; 3, 21. 

agubba, 1, 14. -da-, 3, 16. 

aha, 1, 11. dara, 1, 8. 

A. LAL., 1, 17. de, 1, 7. 

AN.SES.KL, 1, 20. dib, 2, 36. 

anm, 3, 3. dim-ma, 1, 5. 

AN.TTJ., 1, 20. du, 1, 13. 

a sig, 3, 19. dub, 2, 30. 

a-su-nag-a, 1, 13. dug, 2, 31. 

babbar, 1, 20. DUG. BUR., 3, 30. 

badan-, 1, 11. dug-ga-bur., 3, 30. 

bar, 1. 26 ; 3, 24. DUG.SAR., 1, 3. 
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E, 2, 43. 
Ea, 1, 22. 
el-bi, 2, 31. 
En-ki-ga, 1, 22. 
e3-a&, 1, 9. 
es (adverbial), 2, 31. 
gabo, 1, 24. 
ghaban-, 1, 19. 
g/iar, 2, 38. 
gheimman-, 1, 24. 
gekim, 1, 17. 
ghenda-. 1, 20. 
GL, 1, 13. 
gibilla, 1, 14. 
grew, 1, 10 ; 3, 1. 
gir, 8, 7. 

GIS.GHAR., 1, 9. 
GIS.PA., 1, 6. 
GIS.SUB.,3, 13. 
gub, 1, 21 ; 26. 
g7mZ, 2, 30. 
ghumwtib, 1, 31. 
giir, 1, 16. 
i. 3, 20. 

igi-ni-Su, 1, 20. 
fca, 1, 8. 
fca + de, 2, 34. 
Jcalam, 1, 27. 
KA.MU.GAL., 1, 11. 
kar, 3, 8. 
fct'-rt", 1, 19. 
lagh, 1,19; 20. 
lamassu, 1, 27. 
lu-a-dar-mas, 1, 2. 
lulim, 3, 4. 

lu-nam-erim-ma, 2, 36. 
mas, 1, 7. 

MU.KA.GA., 1,22. 
munanib-, 1, 7. 
munanin-, 1, 7. 
munib-, 2, 33. 
nabasin-, 1, 8, 
namba-, 1, 6. 
nam-ku, 1, 7. 



wawi-SMj), 1, 23. 

nam-tar, 3, 19. 

nam-tilla, 1, 21. 

na-ri-ga, 1, 14. 

-rub-, 1, 21 ; 3, 3. 

nigin, 3, 6. 

Nin-agha-kud-du, 2, 32. 

nin-ak-a, 1, 18. 

nin-ghul-gim-ma, 1, 18. 

nin-igi-lamga-bu, 3, 12. 

nttm-me, 1, 11. 

nii-Mn-zM-a, 1, 42. 

m, 3, 26. 

rab, 3, 11. 

ri, 3, 7. 

sar, 1, 4. 

se, 1, 23. 

sifca, 3, 10. 

sicK, 1, 9. 

Sigf (PA.), 3, 17. 

sikka, 3, 4. 

simug, 1, 8. 

Sagan, 3, 10. 

Ses-duggu, 1, 2. 

SES. GAL., 1, 13. 

%, 3, 23. 

sigga, 1, 27. 

-sm, 3, 26. 

,?ub, 2, 40. 

sw-{>ar, 3, 18. 

Su-nag, 1, 18. 

su-u-me-ti, 2, 37. 

-to, 2, 43. 

tag, 1, 7. 

te, 1, 6. 

TE.LAL., 1, 17. 

tu, 1, 22 ; 23. 

wgft, 2, 32. 

umeni-, 2, 38. 

umete-, 1, 16. 

wr, 1, 18. 

urud, 1, 7. 

urugal, 1, 13. 

wiwg, 1, 17; 27. 



List of most important Assyrian Words. 



abkallu, 1, 11. 
ekimmu, 1, 17. 



al&lu, 1, 14. 
illu, 1, 14. 
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aid, 1, 17. daparu, 1, 16. 

wgtwiw, 1, 9 ; 2, 44. texti, 1, 6. 

£rft, 1, 9. fiparu, 1, 14. 

wrlgw, 1, 3. ttadfl, 1, 23 ; 2, 40. 

ardru, 1, 18. rw'Jw, 1, 18. 

arsaJft, 1, 18. risnu, 1, 13. 

urtu, 1, 11. suatu, 1, 16. 

asafc&w, 3, 19. simtu, 1, 7. 

es&ru, 1, 9. ttliltu, 1, 14. 

asrw, 1, 19. ££rfat, 1, 11. 
ffaZfti, 1, 17. 



